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St AN 
ENQUIRY, Cc. 


T HE Doctrine of Satisfaction, by the 


Suffering of Jeſus Chriſt, and the true 
Intention of his Coming into the World, 

has long been controverted, and till 
2-9 is variouſly underſtood. The not ſufficiently at- 
1 tending to the Scripture Account itſelf, but 
running away with the Interpretations of 
Creed-makers, may in this, as well as in many 
other Points, have been the principal Occaſion. 
E Diveſted of all Prejudice, I ſhall enquire into, 
and endeayour to ſet the Doctrine in a clear 
q | Light: The numerous Texts of Scripture 
A analogous hereto, I ſhall not trouble the Rea- 
| der with, but leave him to conſult and com- 
| pare them one with another, and with what I 
| ſhall ſay; only it may be neceſſary juſt to 
point out at leaſt what our Saviour himſelf 
ſays on that Head, which is to the following 
Effect: From that Time forth began Jeſus 
\ | to ſhew unto his Diſciples, how that be muſt go 
| unio Jeruſalem, and ſuffer many Things of the 
Elders, and Chief Prieſts, and Scribes, and be 
killed, and be raiſed again the third Day.— But 
W T ſay unto you, that Elias is come already, and 
= Wt they knew him not, but have done unto him what- 

ſoe ver they liſted; LI Ik ſhall alſo, = 

| on 


(2) 
Son of Man ſuffer of tbem.— And he ſaid 
unto them, theſe are the Words which ] ſpake 
unto you while I was yet with you, that all 
Things muſt be Juifilled which were written in 
the Law of Moſes, and in the Prophets, and in 
the Pſalms concerning ne: Then opened he their 
Underflanding, that they mi gb under ſtand the 
Scriptures, and ſaid unto them, thus it is writ- 
ten, and thus it behoved Chriſt t fe ſuffer, and to 
riſe from the dead the third Day; and that 
Repentance and Remiſſon of Sins ſhould be 
breached in his Name among all Nations, begin- 
ing at Feruſalem : And Stephen, in his excel- 
lent Oration to the Fews, tells them, — They 
were fliff-necked and uncircumciſed in Heart 
and Ears, always reſiſting the Holy Ghoſt : As 
your Fathers did, ſays he, ſo do ye: Which of 
the Prophets have not your Fathers perſecuted? 
And they have flain them which ſhewed before 
of the Coming of the juſt one, of whom ye have 
been now the Betrayers and Murderers.* 

There are two Things to be conſidered: 
1/7, How far, or in what Senſe it was neceſg 
fary that Jeſus Chriſt ſhould be crucified, as 
one Condition or Circumſtance towards com- 
ms the Work of Redemption; and 2dly, 
n what Manner the Merit of this Suffering 
is imputed to Men. But previous to this, let 
us take a ſhort Survey of the Doctrine of the 
Trinity, upon which, tis apprehended, the 
Doctrine of Plenary Satisfaction! — 


* See Matt. xvi. 21. Luke xxiv. Acts vii. 51, Ge. 


The 


— 
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The Scripture Account of this too, upon 
the whole, is ſufficiently plain and intelligible ; 
but that of Creed-makers, of later Date, is far 
from being ſo. The Creed of St. Athanaſius, 
which every Clergyman is bound to believe, 
or at leaſt to defend, tells us, upon the Peril 
of Damnation, That we muſt worſhip one 
* God in Trinity, and Trinity in Unity, nei- 
te ther confounding the Perſons nor dividing 
Q the Subſtance; for there is one Perſon of 
de the Father, another of the Son, and ano- 
* ther of the Holy Ghoſt: But the Godhead 
« of the Father, of the Son, and of the 
* Holy Ghoſt is all one.—The Father is God, 
* the Son is God, and the Holy Ghoſt is God; 
te and yet there are not three Gods, but one 
« God.—As we are compelled by the Chri- 
* ſtian Verity to acknowledge every Per ſon by 
* himſelf to be God and Lord, ſo we are 


ee forbidden by the Catholick Religion to fay 


* there be three Gods or three Lords:” With 
more to the ſame purpoſe, They who treat 
all Myſtery in Religion as wild and romantic 
are extremely out of the way, and muſt be in 
a great Degree ignorant what Religion is; it 
is full of Myſtery, and Myſteries of ſuch a 
ſublime Nature, as afford infinite Satisfaction, 


to a Mind ſincerely in love with Truth, to 


ſearch into and unfold: The Taſk is unwea- 
ried, and the Pleaſure inexhauſtible: But tho 


there moſt certainly are Myſteries in the Chri- 


ſtian Religion, there are no Contradictions in it; 
nothing which is not true. In order then to 
B 2 | determine. 


determine the Queſtion before us, it will be 
neceſſary .to underſtand the Terms made uſe 
of in the Propoſition, at leaſt ſo far as to have 
ſome certain Ideas in our own Minds of ſome- 
thing that is expreſſed or implied by the Words. 

The Monoſyllable ONE, I preſume, will, 
as to its literal, philoſophic Senſe, admit of 
no Diſpute: We are ſo far agreed then with 
Athanaſius and his Diſciples, that there is but 
one God; let us ſee how far we can keep them 
company.—He tells us, We muſt worſhip 
e this one God in Trinity, and Trinity in Unity.” 
But why muſt we do it? If the Impoſition 
hath, as ſure it has, no Foundation in Scrip- 
ture or Reaſon; can neither be reconciled to 
our natural Notions of God, nor to common 
Senſe : To worſhip one in three, is acknow- 
ledging one to be three; and again, to wore 
ſhip three in one, is to ſay that the Number 
three is the ſame as the Number one, and that 
one and three are equal; all which 1s expreſs 
Contradiction: For it muſt be carefully conſi- 
dered here, that it is impoſſible, abſolutely ſo, 
for any two Propoſitions to contradict one ano- 
ther, and yet both be true, let the Subject it- 
ſelf be ever ſo abſtruſe or ſublime; it is the 
ſame in that Caſe as if it were any thing the 
moſt common or ſimple. Propoſitions are not 
all alike eaſily underſtood: Till they are under- 
ſtood, nothing can be predicated concerning 
them; and when they are underſtood, it muſt 
be that they are either true or falſe: Oppoſi- 
tion and Agreement can never be the ſame. 


If 
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If three and one are not equal, or the ſame, in 
any one Caſe, neither can they in any other 
poſſible Caſe : The Idea of one and the Idea 
of three being once fixed and determined in 
my Mind to be what they are, and not to be 
the ſame Ideas; they cannot be confounded, 


or made to imply the ſame Thing, by the 


Application of any new Object, without ceaſe- 
ing to be what they were before, viz. the 
Ideas of one and of three. | 
We are next to ſettle the Notion of Perſon, 
or what Idea is expreſs'd or convey'd by the 
Term, in the common or proper Acceptation 
of it. In order to which there muſt be ſome 
Definition; and a better perhaps will not rea- 
dily be found, than what I am about to pro- 
duce. * To find wherein Perſonal Identity 


© conſiſts, we muſt conſider what Perſon 
© ſtands for; which, I think, is a Thinking 


Intelligent Being, that has Reaſon and Re- 

« flection, and can conſider itſelf as itſelf, the 
* ſame thinking Thing in different Times and 
* Places; which it does only by that Conſci- 
* ouſneſs which is inſeparable from Thinking, 
« and, as it ſeems to me, eſſential to it. For 
* ſince Conſciouſneſs always accompanies 
Thinking, and tis that which makes every 
<< one to be what he calls Self, and thereby 


* diſtinguiſhes himſelf from all other think- 
ing Things: In this alone conſiſts Perſonal 


* Identity. And here lies the true Idea 
* of a Perſon, which ariſes from the Manner 


* Lock's Works, Vol. I. P.146. S. 9. 


cc of 


(6) 

t of Subſiſtance, which is in one Individual, 
« and is not communicable to another. —A 
* Perſon relates to ſomething which doth di- 
* ſtinguiſh it from another intelligent Sub- 
e ſtance in the ſame Nature; and therefore 
e the Foundation of it lies in the peculiar 
Manner of Subſiſtance, which agrees to 
te one, and to none elſe of the Kind; and 
« this is it which is called Perſonality,” * 
Theſe Definitions are not exactly alike; but 
either of them will ſerve our Purpoſe; for, 
Perſon, taken in the Senſe of either of theſe 
great Maſters of Language and of Reaſoning, 
if it can at all be applied to the Divine Being, 
can with no Truth or Proprigty be applied to 
him but as one: For, to fay that there are 
three Perſons in the Trinity, n. the above Senſe 
of Perſon, were to ſay that there are in the 
Trinity chree thinking intelligent Beings, each 
conſidering himſelf as himſelf, the fame think- 
ing Thing; whoſe Conſciouſneſs, which al- 
ways accompanies Thinking, makes him to be 
what is called Self, and thereby diſtinguiſhes 
him from all other thinking Things: Or thus, 
to ſay that there are three Perſons in the Trinity, 
is the ſame Thing as to ſay there are three In- 
dividuals in the Trinity, which ariſes from the 
Manner of Subſiſtance which is in each In- 
dividual, and is not communicable to any of 
the other. Euch Perſon in the Trinity relates 
to ſomething which doth diſtinguiſh it from 
anotl er intelligent Subſtance in the Trinity.— 

* Bp. of Mo, ceſter's Anſwer to Locke. an 
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All this, which follows from Athanaſſus's The- 
ology, is ſuch Philoſophy as I think impoſſible 
to be underſtood, how much ſoever it may bo 
the Intereſt of a certain venerable Tribe of 
Gentlemen to eſpouſe. I defire one Thing 
may be noted, that if the aboye Definitions 
of Perſon are objected to, whoever does fo, 
may give us a better, or at leaſt ſhew us 
wherein theſe are defective: And I take this 
Opportunity of declaring, that in all the fre- 
quent Converſations I have had with Trinita- 
rians, wherein I have often urged them to ex- 
plain their Idea of Perſon, or of three Perſons 
in one God, I never could find that any of 
them had any clear or diſtinct Idea of it, but 
only at laſt reſolved it into a Myſtery, tranſ- 
mitted them from their Anceſtors, or taught 
them by their Prieſts: And 1 think it muſt 
appear to every unbiaſs'd Mind, that in theſe 
Articles of Faith, inſtead of —< their neither 
e confounding the Perſons, nor dividing the 
e Subſtance,” that they actually do confound, 
and in Imagination create a Plurality of Per- 


| ſons; and that if one Part of the Propoſition 


were ſuppoſed to be true, that there were a 
Plurality of Perſons, for that very Reaſon, the 
latter Part could not be true, but there muſt 
be dividing the Subſtance. If — © we are 
* compelled by the Chriſtian Verity to ac- 
% knowledge every Perſon by himſelf to be 
* God and Lord,” — then in the foregoing 
Senſe of Perſon, or any rational Senſe that I 
ever yet heard of we are compelled to ac- 

knowledge 
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knowledge there are three Gods and three 
Lords. And I preſume I ſhall be. fafe in aſ- 
ſerting, that by the ſame Rule we prove either 
of theſe Propoſitions, vi. That there are three 
Perſons in one God, or in one Nature; or 
that there are actually three Gods; we might as 
eaſily prove that there are three and twenty Per- 
ſons or three and twenty Gods; in either Caſe, 
when you once. give up the real Unity, there 
is no Foundation of ſound Reaſoning, that I 
am acquainted with, to limit the Number; 
And where does this Doctrine lead us to, but 
back to the Poly-Theiſm of the Pagans, out 
of which Chriſtianity brought us? Such are 
the Conſequences of going from the ſimple 
Doctrines of the Bible, and admitting the 
Subſtitutions-of Creeds and Syſtems, contrived 
by ignorant or by deſigning Men. 
The Reverend Ebenezer Erſęine, a famous 
Scotch Preſbyterian Preacher, makes this re- 
markable Obſervation upon the Queſtion put 
by our Saviour to the Phariſees: * Whoſe Son 
is Chriſt?” * The Phariſees, ſays he, 
e thought Chriſt was the Son of David; 
© but, like the damnably deluded Doctors of 
e our Day, they did not think ſo honourably 
„ of him, as to own his being the ſupreme 
God, equal with the Father.“ How damn- 
ably deluded the Arian Doctors of our Day 
are, or how much Damning is an additional 
Ornament to the Oratory of the Pulpit, the 
Reader may judge: I ſhall only make this Re- 
mark upon it, that, from the Principle of 
| Election 


. © 
Election and Reprobation, whereby the fat 
greateſt Part of Mankind are, under an abſolute 
Decree, doom'd to eternal Deſtruction, it 
becomes more the Province of ſome Men to 
damn than to bleſs: But paſſing over theſe 
damning Doctrines, it is very extraordinary 
that a Man ſhould ſee the ſame Thing double 
and fingle in the ſame Glance: They muſt al- 
low Jeſus Chriſt to be the ſupreme God, and 
yet him and the Father are equal: By the ſame 
Rule they muſt allow the Father to be the 
ſupreme God, and yet him and the Son are 
equal; ſo that here are two Equals and two 
Supremes, which for all that are but one. 
Excellent Reaſoning to be ſure: The Misfor- 
tune is, tis too refined to be underſtood ! 
Rejecting then the foregoing Account of 
this Matter, let us'try if we can find one that 
is more rational and conſiſtent. The firſt 
Part of the firſt of the thirty-nine Articles 
fays, © there is but one living and true God, 
* everlaſting, without Body, Parts or Paſſions ; 
'« of infinite Power, Wiſdom and Goodneſs.” 
And the great Doctor Clark has demonſtrated, 
that his Being is infinite, and that his Infinity 
muſt be an Infinity of Fullneſs as well as In- 
menſity; that is, it muſt not only be without Li- 
mits, but alſo without DiveEkrsITY, Defect, 
or Interruption: That the Unity of God is a 
true and real, not a figurative Unity; which 
will admit of no Diverſity or Diſtinction of 
Perſons, If we thus conceive of God the 
Father, the Beginning and Cauſe of all Things, 
| C | what 
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what are we to underſtand of the Son? Truly 


every thing that the New Teſtament exhibits 
concerning him; for having once ſettled in our 


Minds this firſt, great, and neceſſary Truth, 
an Idea of the eternal and all perfect Being, 


and conſidering what we ourſelves are, com- 


pared to him, if any ſuch Compariſon, as a 
finite to an infinite, can be made, and being 
ſenſible of the amazing Diſtance, in point of 
Perfection, we ſtand in to that tremendous 
Being; and that there may be an almoſt infi- 
nite Gradation of Beings above us, advancing 
in Perfection gradually one above another: 
There is nothing forced or unnatural in ſuppo- 
ſing that, that holy human Soul, which in 
God's appointed Time took upon it a Body of 
Fleſh, was ſo far in Perfection above Adam 
or any of his Poſterity, and beſides poſſeſs d 
ſo much a greater Share of the Indwelling of 
the Divine Life and Nature than any other 


Creature; that, compared to us, he might, 


with a very agreeable Figure of Speech be 
called God. This Reaſoning or Interpretation 
is juſtified by ſeveral of the ſacred Writers, 
and by Chriſt himſelf: As where it 1s faid, 
The Sons of God ſaw the Daughters of Men, 
&c.* which can only be meant to point out 


or diſtinguiſh the Righteous from the Wicked, 


That Adam was the Son of God.+ I have ſaid 
ye are Gods; and all of you are Children of the 
Moft High. Upon which laſt Paſſage our Sa- 
viour makes this Remark to the Jews — Is it 

„Gen. vi. 2. + Luke iii. 38. || Plalm Ixxxii, 6. 
not 


: 
ö 
. 
+ 
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mot written, ſays he, in your Law, I ſaid ye 


ave Gods? If he called them Gods unto whom the 
Mord of God came: And the Scripture cannot 
be broken : Say ye of him, whom the Father hath 


ſantiified, and ſent into the World, thou blaſ- 


phemeſt ; becauſe I ſaid, I am the Son of God? 
In that excellent and Divine Addreſs of 
Jeſus Chriſt to his Father, he has theſe re- 


markable Words — And now, O Father, glo- 


ri thou me with thine own ſelf, with the Glory 
which I had with thee before the World uus: 
And again, For thou lovedſt me before the Foun- 
dation of the World. I know not whether 
this Declaration will be, by any, made an 
ObjeCtion to what is above advanced concern- 


ing the human Soul of our Saviour; but leſt 
it ſhould, it may not be amiſs a little to ob- 
ſerve, that the Doctrine of the Pre-exiſtence . 
of Souls does not carry any apparent Contra- 
diction in it; nor is there, I humbly conceive, 


any Criterion whereby we can determine the 


exact Point of Time wherein the Soul either 
ins to exiſt, or to think; whether before, 


at, or after, the Formation of the Embrio in 


the Womb: If the Soul is capable of a ſen- 
ſible Exiſtence after its Separation from the 


Body, and actually has one, why may it not 
have one before its Union with the Body? They 


who will deny that the Soul is capable of a 
ſenſible Exiſtence, or Happineſs and Miſery, 


when ſeparated from the Body, in effect ſay 
much the ſame Thing as thoſe who aſſert, 


* John x. 34, Cc. + Ibid. xvii. 5, 24. 
C 2 that 
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that what is called the Soul is only an Affec- 


tion or Power of Body, or Matter under a 
certain Modification; either of which, in my 


Apprehenſion, leaves the Doctrine of a Fu- 


ture State upon the moſt tickliſh, uncertain 


Bottom. What becomes of the Soul during 


an Interval of ſeveral Hundred, or to ſome of 


ſeveral Thouſand Years, from the Time of 


Death to that of the Reſurrection (admitting 
the Truth of that Opinion, that at the End 


of the World the Bodies of the whole Race 
of Mankind will ariſe, and be again vitally 


united to their Souls, and thenceforth be 
fixed to all Eternity in their aſſigned State of 
Happineſs or Miſery) may be worth conſider- 
ing, and well become the Sticklers for that 
Doctrine to aſſign 

Indeed this Notion of the Reſurrection of 
the ſame Body is ſo unphiloſophical, has ſa 


little Colour of Authority from Scripture, 


that it would ſeem ſtrange it ever ſhould have 
been introduced, or at leaſt continued to this 
Day, as an Article of Faith : Had we not abun- 
dant Experience that Tradition and eccleſiaſti- 


cal Authority is ſufficient to give Sanction to 


any Sort of Errors, this of the Reſurrection 


of the ſame Body appears to me to be a mere 


Blunder of the Prieits, as in truth they gene- 


rally deal in little elſe, but when they deal in 


— worſe than Blunders. The Opinion 
itſelf has long ſince been refuted by one of 


the moſt ſagacious Authors that ever wrote,* 


* Locke againſt the Biſhop of Worceſter. 


It 
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It may juſt be noted here, that the obvious 
Meaning of our Saviour, and of the New 
Teſtament Writers, concerning the Reſur- 
rection, is, under that Term, to inculcate the 
Doctrine of a Future State. A Doctrine about 
which Mankind were fell into great Doubtful- 
neſs and Uncertainty; and it was one great 
Part of the Buſineſs of the Goſpel Light to 
revive and eſtabliſh that great importantTruth, 
that the ſenſible Exiſtence of a Man did not 
expire with the Diſſolution of his Body; but 
that there really was a Future State, wherein 
all Mankind would receive an exact Retribu- 
tion, according to their Behaviour in this State 
of Probation; and all the ſeeming Inequalities 
or Hardſhips to which good Men have been 
expoſed, be finally adjuſted, and abundantly 
compenſated, I know it is objected to this, 
that the literal Signification of the Ward is to 
riſe again; and therefore, ſay they, it muſt 
reſpect the Body which was laid in the Grave, 
But in my Apprehenſion, the Objection carries 
no Weight in it; for, in the firſt Place, the 
Objectors muſt ſatisfy us, upon their Princi- 
ples, what becomes of the Soul from the 
Time of Death to that of the general Judge- 
ment: If they ſay, what is ſtrongly implied 
by ſome of them, that it ſleeps all that Time 
in the Grave, then Riſing again may as pro- 
perly be applied to the Soul as to the Body; 
but next it may very ſignificantly be under- 
ſtood to regard the Soul in another Senſe: The 
Soul, it is allowed, is not eternal, but created, 

and 
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and at ſome Period of Time began to exiſt ; 
at the Time that its Exiftence commenced, 
then did it ariſe into Being; and when the 

reſent Mode of its Exiſtence, wherem it is 
joined to a Body of Flefh, terminates, or when 
it is ſeparated from the Body, it is removed, or 
ariſes into another; and let us ſuppoſe a higher 
or more perfect Mode of Exiſtence, to a State 


that will never after undergo any Change; here 


is Arifing again, or a Reſurrection of the Soul 
only So that the bare Signification of the Ferm 
argues nothing in favour of the Body's Riſing. 
Tis preſumed that few, if any, at this 
Time of Day, will deny that God himſelf is 
a pure Spirit, free from any Dependence upon, 
or Union with Matter; and it were denying 
him to be what he is, not to admit that he is 
in himſelf, beyond all Compariſon, the moſt 
intelligent, as well as happy Being. 

If then the Almighty has created the Souls 
of Men pure intelligent Spirits, upon what 
Principle can it be diſproved, that he has made 


them capable of exiſting, and enjoying as great 


or a greater Degree of Happineſs, when ſepa- 
rated from, than when joined to Body, 'To 
urge ſuch a neceſſary Dependence of the Soul 


upon Matter, certainly borders upon a Doc- 


trine already hinted at; but beſide, to allow 
that the Soul is a pure Spirit, eſſentially diffe- 


rent from Matter, and then to ſay, an Union 


with Matter is neceſſary to its Exiſtence, is an 
expreſs Contradiction, the Eſſence of the Soul 
and of Matter not being the fame ; The Ex- 

= iſtence 
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iſtence of the Soul can no more be affected by 
a Separation from Matter, than the Exiſtence of 
Matter can be affected by the Abſence of Soul; 
or in other Words, the Exiſtence of a created 
immaterial Soul can no more depend upon its 
Union with any Portion of Matter, than the 
Exiſtence of any Portion of Matter can de- 

nd upon its Union with a created immaterial 
Soul: And with reſpect to the different Modes 
of Exiſtence, which the Soul is, or may be, made 
capable of; it is true, the All-wiſe God has 
ſeen meet, for Reaſons beſt known to himſelf, 
to bring Men upon the Stage of this World 
with Soul and Body united, and to continue 
them ſo but à very ſhort time, before the Body 
is reſolved into primitive Duſt, and the Soul 
returns to him who gave it;* but our ſcanty 
Knowledge of what is only for the preſent, 
proves nothing what will or will not be here- 


after: The nearer we can in any or in all Re- 


ſpects reſemble our Creator, the more happy 
we ſhall certainly be; but we ſhould, as to the 
Manner of our Exiſtence, reſemble him more 
in a State ſeparate from Body, than joined to it; 
which among many others is, with me, an Ar- 
gument againſt the Reſurrection of the ſame 
Body. 
Oh ! but, ſay the Votaries for the Reſurrec- 
tion of the Body, tho" the ſame Body is raiſed 
which was laid in the Grave, yet upon being re- 
united to the Soul (or when the Soul awakes, for 
upon the ſleeping Hypotheſis it don't appear 


. 


they 


i 
| 
| 
1 
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they were ever ſeparated) it᷑ is eſſentially changed, 
and out of an earthly corruptible is made a ſpiri- 
tual incorruptible Body. It muſt be granted, 
that ſome Expreſſions of the Apoſtle Paul, 
taken literally, are in favour of this Plea ; but 


for my part, I don't ſee how we can take them 


literally, but only figuratively, without a Con- 
tradition ; becauſe, as has already been obſerved, 
Matter and Spirit being eſſentially different, no 
Change in any of the Properties of Matter will 
change its Eſſence; it will be Matter ſtill: ſo 
that there is no Way to get rid of this earthly 


Body, but by annihilating it, and creating a ſpi- 


ritual Body in its Room; and in that Caſe, the 
ſpiritual Body, with which the Soul is cloathed, 
will not be the fame that was raiſed : for after 
the earthly Body is annihilated, it cannot be 
conſidered as the Subject upon which the Al- 
mighty works, in the creating this ſpiritual 


Body: Conſequently neither the raifing the 


Body out of the Grave, or the annihilating it 
after it is raiſed, can be of any Uſe. 

I hope the Reader will pardon the Length of 
this Digreſſion; and let us now return to the 
Subject immediately under Conſideration. 

Tho' we know nothing of our own Souls 
having had any Pre-exiſtence to their Union 
with theſe Bodies, we may nevertheleſs ratio- 
nally conclude, concerning that holy human 
Soul of our Lord Jeſus Chriſt, which, in the 
Father's appointed Time, took a Body of Fleſh, 
that it really pre- exiſted, from an almoſt infi- 
Lic Number of Ages; and as to Duration, 


the 
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the Infinity of which is one of the Attributes of 
the Deity (comparing that of the human Soul 
of Chriſt with our own, which is but of Ye- 
ſterday) we may predicate the ſame of him in 
that reſpect, as we do of the Perfection of his 
Nature; that is, conſider him as from everlaſt- 
ing, the Son of God by ineffable Generation. 
But tho every Thing that is created, every 
Thing but God himſelf, at ſome Time began 
to be; if there was a human Soul in the Man 
Chriſt Jeſus, the Exiſtence thereof muſt have 
a Commencement in Time; yet that divine 
Spirit, to which he was ſo intimately and in- 
ſeparably united, and which in ſo large and full a 
Manner dwelt in him, as the beloved and only be- 
gottenSon of God; this was truely an ineffable E- 
manation of the Godhead, and in very deed eternal. 

As to the Holy Ghoſt or Spirit, we need 


not ſpend one Moment in ſettling what that 
is, being evidently no other than the ſame 


Divine Spirit, in another Manifeſtation. Our 
Saviour himſelf has ſufficiently informed us 
of this Matter: I vill, ſays he, pray the Father, 
and he ſhall give you another Comforter, that 
be may abide with you for ever; even the 
Spirit of Truth, whom the World cannot receive, 
becauſe it ſeeth him not, neither knoweth him: 


* What our Saviour foretold concerning the Reception 
and Treatment, this Gift of God, the Spirit of his Son, 
would meet with in the World, has been amply fulfilled. In a 
Pamphlet publiſhed the other Day, in favour of ſome modern 
Syftems againſt modern Infidelity, and primitive Ch-—ty, 
it is lampoon'd, under the Character of the Quakers Light, in 
the exact Language, and in the ſame Reaſoning which our Sa- 
viour ſaid it would be: I. i, ſays the Author, @ Principle to 
be neither ſeen, heard, felt, or underſioad. | 
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But ye know him, becauſe he dwelleth with you, 
and ſhall be in you.* That, by another Comforter, 
is meant the Holy Spirit which was in Jeſus 
Chriſt, in another Adminiſtration, is manifeſt, 
becauſe in the ſame Sentence he tells them, 
he that was with them ſhould bein them. 

Let usnow enquire into the Motive and End 
propoſed by God Almighty, in ſending his Son 
into the World. Our Saviour himſelf tells 
us expreſſly, that God fo loved the World, that 
he gave his only begotten Son, that whoſoever be- 
lieveth in him ſhould not periſh, but have ever- 
laſting Life. Our Saviour, then, came not of 
himſelf, but his Father ſent him, and the Mo- 
tive was Love to the World, contrary to what 
ſome Men teach: It may therefore be conve- 
nient, before we explain this Point of Doctrine, 
to remove a little of the Rubbiſh which has 
been thrown upon it, TE 

Mr. Erſkine aſſerts, The Queſtion is not, 
what we think of God abſolutely conſidered ; for, 
ſays he, God out of Chriſt is a confuming Fire. In 
which few Expreſſions, there ſeems to be con- 
tained a great deal of Error : For firſt, by God 
abſolutely conſidered, muſt be meant (if it means 
any thing) what he tis in himſelf, in his own 
Nature, without Relation to any other Being, 
In which Senſe, it is demonſtrable he is im- 
mutable; nor, by the fame Rule, can he 
himſelf undergo any real Change, when 
confidered in Relation to any other Being ; 


2 John xiv. 16, 17. + John iii. 16. fl Serm. p. 7. 
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all the apparant Change, if any there be, 

is only in the Relation of thoſe Beings, 
Secondly, God out of Chriſt, can be no 
other than what he is in Chriſt; it were ſtrange 
Doctrine to ſuppoſe any Perfection in Chriſt, 
which is not in God, and yet to ſay that God 
is an All- perfect Being. I agree with what 
this Author ſays, tho* not with what he means, 
that God out of Chriſt (ſuppoſing he could be 
out of him) is a conſuming Fire; but then he is 
Juſt the ſame in Chriſt : Conſidered either way, 
he is a conſuming Fire againſt Sin, and againſt 
that only. This Doctrine, that God is in 
himſelf ſevere, unmerciful, implacable, ca- 
pricious, has no ſufficient Foundation in Scrip- 
ture, and is inconſiſtent with our natural Notions 
of his Moral Attributes. Beſides, if he is of 
ſacha Temper, as not to forgive or to be re- 
conciled to Men upon thgir Repentance and 
Humiliation, the moſt ſincere and unfeigned, 
without another who was innocent take the 
Guilt and ſuffer the Puniſhment due to Mens 
Sins, to placate the Divine Vengeance ; I don't 
ſee upon this Principle, when that is done, 
how we are ſecure that the Atonement is ac- 
cepted. To ſay, that this is reſted upon the Au- 
thority of a Divine Revelation; beſides its be- 
ing a begging the Queſtion, if it were granted, 
it does not remove the Doubt; for if once 
God is conſidered merely as an arbitrary Being, 
we can never, upon any Principle whatever, be 
ſure in any caſe that he will not change his Mind, 
and alter his Conduct. At this Rate, he might 
D 2 be 


( 20) 

be conſidered this Day as promiſing to receive 
me into Favour upon myſelf making Satisfaction 
for a paſt Offence, and declining it To-mor- 
row ; by the ſame Rule, he might To-mor- 
row promiſe to pardon me upon the Interceffion 
of another, and repent of that the next Day ; 
but this cannot be true of the Judge of all the 
World. 

Thirdly, What can this Gentleman mean ? 
or where is the Senſe of confidering God abſo- 
lutely and out of Chriſt? one Thing cannot be 
out of another, but it muſt be diſtin& from it. 
Now if God can be properly conſidered abſo- 
lutely out of Chriſt, or if we can have the 
true Idea of that Being which we call God, 
and exclude Chriſt out of that Idea; how is 
the Unity of the Godhead preſerved ? If he 
ſhould tell us that by God out of Chriſt he 
means, that in our Manner of conſidering 
God, as a Being infinite in Power, Wiſdom, 
and Juſtice ; if we ſuſpend in our Minds the 
taking in thoſe other Attributes of Love and 
Mercy ; he may, in that Point of View, be 
conſidered as a conſuming Fire: But when 
thoſe other Attributes are taken in, the Cha- 
racer is changed, or our Idea enlarged. Thus 
far I ſhouldagree with him; but then if this be 
his Comment, his Text is Nonſenſe, becauſe 
it confounds Attributes with Subjects, and 
makes one Thing ſtand for another; beſides, I 
don't ſee how this would agree with his Notion 
of the Trinity. | | 

I never in my Life was much converſant. 

with 
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with Authors of this Caſt, but having acci- 


dentally light on one of them, I will follow 
him a little farther. | 


ec 
cc 
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« Itis true, ſays he, the natural Conſciences 
of Men, and their Thoughts, may accuſe or 
excuſe, and ſo condemn or juſtify them, ac- 
cording as they do good orevil, Rom. ii. 15. 
And to be thus condemned or juſtify d, is no 
Evidence of the Man's State before God, for 
this only ſhews the Work of the Law writ 
in our Hearts by Nature, even the Cove- 
nant of Works, which ſays, that the Doerof 
the Law ſhall be juſtified, and the Breakers 
of the Law ſhall be condemned. Theſe 
are ſome of the Beams of Nature's Light. 
All Men may find themſelves condemned 
here; and they thatthink themſelves juſtified 
here before God by their good Deeds, they 


diſcover their Ignorance of the Law, which 
condemns all vain and evil Thoughts, as. 


well as evil Deeds; and therefore no Man 


can have his Heart and Thoughts juſtified 


before God, nor a good Conſcience nor Con- 


fidence towards God, till once he come to 


think duly of Chrift, from whom the Law 
hath got full Satisfaction to all its Commands 


and Demands, and by whoſe Blood the fiery 


Law 1s extinguiſhed. * 


I have made the Quotation more large, that 


the Reader may ſee the Scope of the Doctrine 


contained in it. A ſtrange Mixture indeed, 


that a rational Creature, endowed with a Chim 


®* Serm. p. 14 and I5. 


ſcience, 
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ſcience, with a Senſe of the Difference between 
Good and Evil, that has a Law placed in his 
Conſcience by God himſelf; which condemns 
him when he does evil, and juſtifies him when 
he does well ; that this ſhould afford no Evidence 
of a Man's State before God ! Strange that the 
Law of the God of Nature, written in our 
Hearts, ſhould juſtify us, and God himſelf not 
juſtify us! F the Law which was written in 
Mens Hearts condemn all vain and evil Thoughts, 
as well as evil Deeds, it muſt allow ſuffici- 
ent Strength to decline one as well as the 
other, or elſe it were an unreaſonable Law; 
and therefore his inſtancing that; is to no Pur- 
poſe. The Reaſon given in ſupport of his Opi- 
nion, if it prove any Thing, in my Appre- 
henſion, proves juſt the Contrary. He 
lays, This only ſhews the Work of the Law writ 


in our Hearts by Nature———the Covenant of 


Works, which ſays, that the Doer of the Law 
ſhall be juſtified, and the Breaker of the Law 


condemned. Now pray, who were the Parties 


to this Covenant? God on ene Part I ſuppole, 


and Man on the other; and yet this Covenant 
is of ſuch a Nature, that it 1s impoſſible for a 
Man to fulfill it; or if he does, that will not 


juſtify him before God. This Doctrine then, 


when we come to the Bottom of it, ſeems to 
be, either that God had entered into a Cove- 


nant with Men, without any Deſign of per- 


forming his Part of it, or elſe that he had im- 
poled ſuch Conditions upon them, as it was 
impoſſible they ſhould perform; which exhi- 

bits 


faction to all its Commands and Demands 
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bits the moſt unworthy Notions of the Deity. 
In ſhort, theſe Gentlemen are ſworn Enemies 
to good Works; they claim Heaven upon 
other Terms, and what theſe Terms are, we 
are now told. They are fo think duly of 
Chrifl, from whom the Law hath got full Satis 


And by whoſe Blood the fiery Law is extinguiſb- 
ed: That is, in other Words, God had impoſed, 
in a moſt arbitrary and unreaſonable Manner, 
ſuch Laws and Rules, as it were impoſſible for 
us conſtantly and in all Things tocomply with, 
We frequently violated thoſe Divine Injunc- 
tions, both wherein we could, and wherein we 
could not helpit. God would not accept us 
eitherin our Obedience or Diſobedience ; we 
were put at an irreconcileable Diſtance from 
him, everlaſting Happineſs was forfeited, and 
had it not been for Jeſus Chriſt, who inter- 
poſed betwixt this implacable Being and us, we 
ſhould have periſhed everlaſtingly ; but he of- 
fering himſelf freely, as a Sacrifice to appeaſe 
the Divine Wrath, that Man might be recon- 
ciled to his Maker, this was accepted, the Re- 


ſtitution compleated, with this Advantage an- 


nexed, that good Works or a Conformity to 


any Law of Conſcience, with reſpect to the 


moral Rectitude or Obliquity of Actions, be- 
ing henceforth out of the Queſtion, and Ac- 


ceptance reſted ſingly upon Faith, or the bare 


believing in this Atonement, Men are at liberty 


to take a full Scope, in gratifying their Paſſions 


and ſenſual Appetites in the moſt inordinate 
| Bent, 
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Bent, without any Hazard of Salvation. If 
all this don't follow from the Principles I am - 
oppoſing, I defire the Contrary may be de- 
monſtrated, and I will retrat.* In the mean 
Time, let meatk them a ſerious Queſtion, and 
that is, whether the fzery Law having got full 
Satisfaction to allits Demands and its be- 
ing extinguiſhed, is to be underſtood in reſpect 
to all Mankind, or. only a Part of them ? 
If they will be open and ingenuous in their An- 
ſwer, it may be of great Service towards ſettling 
the Controverſy. 5 | 

The Gentleman we have been animadvert- 
ing upon, in one Place inſinuates, that neither 
the Thoughts, Words, nor Actions of Men are 


free; and gives a ſtrange Reaſon for it, becauſe 


God knows them ; and yet tho' he ſuppoſes all 
theſe neceſſary, he will have God to be taking 
Cognizance of them, and dealing with Men ac- 
cordingly. How conſiſtent this is with itſelf, 
or with what he fays elſewhere, we ſhall leave 
to the Reader's Judgment, and proceed to the 


Enquiry before us, 


Page 39, in the Book above quoted, we are told in al- 
moſt ſo many expreſs Words, that Juſtification is by the Impu- 
tation of Chriſt's Righteouſneſs only ; that it is imputed at the 
very Time when we are in a State of perſonal Wickedneis.— 
That our ownConſciences condemning us of Sin, is ſo far from 
being an Argument, whilſt under ſuch Condemnation, againſt 
our deriving any Advantage from this Merit, that it is an Ar- 
gument for it. Page 98, he ſpeaks out plainly, and tells 
vs that the Terms of the Goſpel is a Manifeſtation of free ſo- 
vereign Grece, which is neither hindered by our Evil, nor 
furthered by our Good. 
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God being Love, and that being the Reaſon 
or Motive of ſending his Son into the World; and 
the End propoſed in ſending him being, that 
=whoſoever believed in him, ſhould not periſh, 
but have everlaſting Life; it ſhould be conſi- 
dered in what Senſe Jeſus Chriſt becomes an 
Object of Faith. : 
In the Beginning, Man was made Upright, 
came forth a perfect Creature, out of the Hands 
of a perfect Creator; had Communion with 
his Maker, in which, and in a Conformity to 
the Divine Law, he was Happy. This Law 
he received from God himſelf ; he was taught 
it by the Word of God, ſpeaking in his own 
Underſtanding ; this Voice he knew, even af- 
ter his Tranſgreſſion. If Man had not been 
created Rational and Free, he had been no proper 
Subject of any moral Law, nor of Reward or 
Puniſhment, for the Obſervance or Non-ob- 
ſervance thereof; but he was a proper Subject of 
ſuch a Law, and ſuch a Law was given him : 
In this he differed from, and was above every 
Creature, upon the Face of this Globe af leaſt; 
they were limited by the Laws of Senſe, but 
Man was moreover endowed with Divine Rea- 
ſon ; God himſelf was his Schoolmaſter, his 
Father, and his Friend : Happy had it been 
for our firſt Parents and all theirPoſterity, if they 
had never broke thoſe Divine Laws, nor ſepa- 
rated themſelves from that Heavenly Commu- 
nion; they would have been happy for ever, and 
that Happineſs might have increaſed ; for tho' 
the mere Abſence of Pain is a Kind of * 
E neſs 


22** 


: ( 26) 
neſs or Pleaſure, yet, there being ſomethin 
real and poſitive in Happineſs, it muſt admit 0 
Degrees, and thoſe Degrees may aſcend or in- 
creaſe in an infinite Gradation, without ever 
reaching the Happineſs of the All. perfect 
Being. There is a Perfection belongs to this 
Being, and to him only, he cannot Sin, he 
cannot Fall; this we can ſay of him, and of 
him only. But as in the Notion of a created, 


intelligent, free Being, both a Power to Fall, 


and a Power to Stand, is imply'd; if ſuch an one 
fall, it is an Act of Choice, not of Neceſſity, 
not the Act of another, but his own; and all 
the bad Conſequences thereof, of right ſhould 
go to the Account of the Actor. 

This muſt have been the Caſe with our firſt 
Parents, and with all their Poſterity ; for, it is 


impoſſible that God ſhould have given them a 


Law, and at the ſame Time laid them under a 
Phyſical Neceſſity to break it; becauſe it is im- 
poſſible that God ſhould contradict himſelf, 
but this were to contradict himſelf. Nor is it 
poſſible that he ſhould ſo much as vi the 
breaking of any Law that he himſelf had given, 
at leaſt untill the ſame Authority which inſti- 
tuted the Law had abrogated it; becauſe the 
Breach of the Law would be Evil, and God 
cannot will Evil. It is impoſſible that God could 
be under any Neceſſity, either to pre-ordarn or to 
ll the Fall of Man, for the bringing about 
any Scheme, either for the Advancement of his 
own Glory, or furthering the Happineſs of 
his Creatures ; becauſe this would argue a = 
5 c 
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fect of Power, or of Contrivance, which can- 
not be ſuppoſed of God, It is impoſſible that 
he ſhould enjoin Laws or Rules, and annex 
Puniſhment to the Non-obſervance of them, 
without inveſting the Subjects of thoſe Laws 
with full Power for a practical Compliance; 
becauſe that would militate againſt the Juſtice 
and Goodneſs of God, There really can be no 
ſuch Thing, Practically, or in Fact, but in 
Speculation only, as Virtue and Vice, Right 
and Wrong, upon any other Principle than that 
of Liberty or Power to act or not to act. If 
the Actions of a Man are not free, or if the Vo. 
litions or Reaſonings of his Mind are no way 
concerned, and have no Correſpondence with the 
Actions of his Body, then he is not an Agent, 
but a Patient, or Machine; and, with reſpect 
to him, they cannot be properly denominated 
either morally good or evil, which is in the 
higheſt Degree abſurd.* Since God then is a 
Being of infinite Perfection, and his Conduct, 
in the whole Economy of the intellectual 
World, reaſonable and juſt; and Man being an 
accountable Creature, capable of preſerving or 
abuſing his Liberty; it follows, that, 

This was the Caſe with the firſt Parents of 
Mankind; they fell off from their Allegiance 


* The Actions of ſhooting off a Man's Arm and ſhooting off 
a Fox's Tail, are in themſelves ſimilar, and no more evil in 
one than the other, if all our Acts ariſe only from a mere 
mechanical Impulſe ; but I fancy the ſtrongeſt Neceſlitarian 
would ſcarce allow me equally innocent in either Caſe, if 
himſelf ſhould loſe a Limb, by my ſeeming deſignedly (but 
according to their Doctrine, from a Principle of Neceſſity) to 
point my Piece at him. 
E 2 to 
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to him that made them, tranſgreſſed his Com- 
mands, and loſt his Favour; and this too, ſo 
far as we know, has been more or leſs the Caſe 
with all their Poſterity, deſcended from them 
in the ordinary Courſe of Generation : And in 
Proceſs of Time the Defection became not on- 
ly ſo general, but ſo great, that the true Know- 
ledge of the Living God, or even ſo much as 
a rational Belief concerning him, the Nature 
and Obligation of Moral Virtue, 'the Relation 
that Mankind ſtood in to their Mater, the mu- 
tual Tyes and Intereſts of ſocial Society, and 
the Bal Conſequences of treading in the Paths 
of Virtue or Impurity, in the Retributions of 
a Future State; all theſe were corrupted, ob- 
ſcured, and almoſt loſt. Even in ſo early Time 
of the World as the Days of Noab, it is ex- 
preſsly declared in Holy Writ, that every Ima- 
gination of the Heart of Man was only evil con- 
zimually—that God hoked upon the Earth, and 
behold it was corrupt; for all Fleſh had corrupt- 
ed his Way. Nevertheleſs, it pleaſed a long- 
ſuffering and merciful God, at divers Times, 
and in different Parts of the World, to cauſe 
Light to break forth in the midſt of this Dark- 
neſs : He never left himſelf without a Witneſs; 
but the Lapſe was too great, and too general, 
to be effectually recovered by any Diſpenſation 
that took place before the Coming of Jeſus 
Chriſt. He came into the World, according 
to his own Declaration, 70 be a Witneſs, to bear 
witneſs to the Truth : He did the Works which 
no Man elſe could do, and preached ſuch Doc- 
trines 
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trines as no Man ever had heard; he reſtored 
and eſtabliſhed the Belief of the One True 


God, and convinced theWorld what that God 
was ; he eſtabliſhed that only Worſhip which 


was acceptable to him, or profitable to Men; 
he exhibited, in a perfe& Plan, thoſe Rules of 


moral Rectitude, whereby the Conduct of Men 


ſhould be governed, and their future Happi- 
neſs ſecured; he took the Veil from off their 
Hearts, and opened a Door into Life and Im- 
mortality: In ſhort, he reſtored, or put Man- 
kind in a Capacity to recover, every thing they 
had loſt, either by Adam's Tranſgreſſion or 
their own, The Light and Truth, which he 
brought into the World, ſpread its Rays like a 
Meridian Sun; all the Powers of Darkneſs ne- 
ver could, nor never can extinguiſh it. | 

Notwithſtanding this ſtupendous Favour, 
this amazing Act of Love in God through Je- 
ſus Chriſt; ſuch was the Wickedneſs and In- 
gratitude of Men, ſuch the Hardneſs of their 


Hearts, that they rejected ſo glorious an Admi- 


niſtration, and crucified the Miniſter of it. This 
the Almighty knew, and this our Saviour, who 
knew the Hearts of Men and the Counſels of 
the Higheſt, knew, would be the Effect of his 
Coming; but ſuch was his Love to Mankind, 
that he freely gave himſelf up to the Death of 
the Croſs, that he might open the Way to Life 
and Salvation: In this Senſe then it was truely 
neceſſary that Chriſt ſnould ſuffer; but whe- 
ther in any other, or what further Senſe, I ſhall 
not undertake to determine ; Only, 

| Thus 


(30) 


Thus far I think the Scriptures, and the 


| Reaſon of the Thing, will abundantly bear me 
cout, that if we derive any perſonal Advantage 
from the Suffering of Chriſt, it muſt be condi- 
tional, The ſtated Laws of Nature and Pro- 
vidence, the certain immutable Meaſure of 
Right and Wrong, muſt remain the ſame. If 
ever it was the Caſe, that the Reaſon, Wiſdom, 
and Juſtice of God, determined him to treat 
Men according to their Conduct, and finally to 
— the Wicked and make the Virtuous 
appy; it will, it muſt, continue to be the 
Caſe, ſo long as Man remains upon the Face of 
the Earth; the Sufferings of Chriſt can in 
this Reſpect make no Alteration, Remiſſion 
of Sins, we allow, was to be preached in his 
Name among all Nations, but Repentance was 
to be preached in the ſame Extent : Nor is it 
expreſsly ſaid how this Remiſſion of Sins was 
to be made; it may not ſo much have Ref 
to any thing Jeſus Chriſt did or ſuffered with- 
out us, as to the internal efficacious Work of 
his Grace and Divine Spirit in our Conſciences, 
to which our Concurrence and Co-operation 
muſt always be underſtood, It is faid, that he 
purchaſed Gifts for Men: In what manner we 
are to underſtand this Purchaſe being made, I 
ſhall not at preſent enquire ; but as to the Be- 
nefit ariſing from it to us, 'it muſt depend on 
our own Application. Beſides the bleſſed Ex- 


ample, and the many excellent Doctrines and 


Precepts left us by Chriſt, the Gift of the Ho- 


lySpirit (which is ſpoken of under the Character 
of 


(31) 

of a Purchaſe) is none of the leaſt Favours, Tt 
is that whereby our Judgments are to be in- 
formed, our Wills influenced, our Paſſions and 
Luſts rectified and ſubdued, the Bias of our 
Minds turned from the Objects and Pleaſures of 
Senſe, and fixed upon the Supreme Good ; and 
if we embrace the Offers of this Gift, and be- 
come ſincerely Co-workers with the Grace of 
God, and conform to its Dictates, we ſhall 
have a ſure Title to all the Privileges of the 
Goſpel; but not without theſe Conditions: A 
wicked Man, who continues in a Courſe of 
Wickedneſs to the laſt, let his Opinion be never 
ſo Orthodox, cannot be ſaved by his Faith. 
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